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Abstract: History of Dalit liberation in British Christian India has the history of 
liberation of Dalits from the hands of Hindus in many ways. Dalit-bahujan thinkers 
and leaders have fought for their rights against the oppression and suppression. Dalits 
fought tiredlessly against Hindu oppression with the help of British Christian 
missionaries. Paper draw attention from various sources to document the history of 
Dalit liberation in the colonial British Christian India. 
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Introduction  
There are at present 200,000,000 Dalits 
in British-Christian India1, by far most of 
who are underprivileged in each feeling of 
the term. Every year somewhere around 
four and five a huge number of them are 
killed by their Caste Hindu countrymen, 
while millions more are beaten, 
assaulted, and tormented and their 
homes plundered and blazed by the Caste 
Hindus. An inestimable number of them 
are not just subject to social, financial, 
and religious separation however day by 
day endure individual badgering and 
mortification on account of Caste Hindus 
and Muslims.  
Over the span of the last thousand or so 
year's holy people and reformers 
conceived in Dalit people group have 
looked to enhance the part of the Dalits – 
none of them with any incredible 
achievement. The most recent and most 
chivalrous of these endeavors was made 
by Babasaheb Dr Bhimrao Ramji 
Ambedkar, himself a Dalit by birth, who 

                                                   
1 Surya Raju Mattimalla, Unpublished 
Ph.D. Thesis, “Intellectual History of 
Anti-Caste Philosophers in India: A 
Study on Babasaheb 
Dr.B.R.Ambedkar”pp.1-350. Surya Raju 
Mattimalla had extensively written on 
this issue in his various published and 
unpublished works 

reached the conclusion that there was no 
salvation for the Dalits inside Hinduism 
and that they would need to change their 
religion. In October1956 he and a large 
portion of a million of his devotees along 
these lines got to be Buddhists, in this 
way achieving the renaissance of 
Buddhism in India and starting a 
religious and social transformation of real 
noteworthiness.  
In spite of the fact that the sufferings of 
the Jews in Nazi Germany and of the 
blacks in white supremacist South Africa 
are outstanding and broadly examined, 
the no less astonishing sufferings of the 
Dalits on account of the Caste Hindus, 
and in addition Ambedkar's2 gallant 
endeavors to free his kin from their deep 
rooted bondage, have remained for all 
intents and purposes obscure outside 
India. Sixty years after his demise, the 
West has yet to see a life story of the 
considerable Dalit pioneer, while there is 
still no indication of a book-length 
investigation of the development of mass 
social equity, peace, amicability, 
concurrence, liberal majority rule 
government, financial equity, religious 
flexibility, opportunity, freedom, 
correspondence, freedom, humankind, 
human rights, club which he initiated 
first time ever.  

                                                   
2 Ibid 
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This work on history of dalit liberation 
movements of Ambedkar3, a Dalit follow 
out the purposes behind the development 
of natural erudite people who were 
conceived in the Ati-Shudra people group 
and their commitment in the enlivening 
of "untouched" groups in the standard 
society . Braj Ranjan Mani contend that 
the legacy of dissent was conveyed 
forward in cutting edge India by, more 
than any other individual Phule, Pandita 
Iyothee Thass, Narayana Guru, Periyar 
and Ambedkar4. Perceiving the force of 
culture in the legislative issues of change, 
they had liberator dreams that grasped 
the entire of experience, and stand 
immovably as a contrasting option to the 
hegemonic speculations and practices of 
the twice borne pioneers Gandhi, Nehru, 
Savarkar, Bala Gangadhar Tilak, 
Vivekananda and Raja Ram Mohan Roy 
who characterized Indian country into 
first class culture and convention with 
regards to provincial India . Public honor 
was the observer for the trick of Gandhi 
against lower stratum of the general 
public . Ambedkar5 who battled against 

                                                   
3 Surya Raju Mattimalla, Unpublished 
Ph.D. Thesis, “Intellectual History of 
Anti-Caste Philosophers in India: A 
Study on Babasaheb 
Dr.B.R.Ambedkar”pp.50-200. Surya Raju 
Mattimalla had extensively written on 
this issue in his various published and 
unpublished works 
4 Braj Ranjan Mani,2008, 
“Debrahmanizing History”, Dominance 
and Resistance in Indian Society, no 
number page 
5 Surya Raju Mattimalla, Unpublished 
Ph.D. Thesis, “Intellectual History of 
Anti-Caste Philosophers in India: A 
Study on Babasaheb 
Dr.B.R.Ambedkar”pp.75-85. Surya Raju 
Mattimalla had extensively written on 

bondage and subordination of the average 
citizens and requested financial 
recreation as an undetectable piece of 
patriotism were marked as foes of the 
country. Hostile to position developments 
which at individuals' freedom from 
imperialism as well as from the local 
decision class, entrepreneurs and 
landowners, were advantageously 
consigned as the casteist and against 
national affirmation of the ignorant lower 
classes . 
Modernity in British Christian 
India6: 
Frontier govern endeavored to rebuild 
the Brahmanical standings into 
anglicized neo-brahmanism and made 
structures to manage the vital rank 
relations in an altered frame. While it 
endeavored to break a few brahmanical 
rehearses like Sati and the disallowance 
of dowager marriage by presenting new 
laws, it didn't endeavor to break the 
position framework. Under states of 
pioneer laws and the belief system of 
innovation, there developed a container 
Indian white collar class. Indian 
patriotism developed on the premise of 
standing Christian ethic likewise, 
interestingly, the Anglo-Indian 
instructive establishments, in Mahatma 
Phule's words, to Sudras and Ati-Sudras. 
Along these lines, Phule was the primary 
Dalit scholarly and pioneer to rise out of 
frontier instruction and advanced 
Brahmanism. For, Phule, the Brahma 
Samaj was a Brahmin Samaj, the Arya 
Samaj was a hostile to Sudra 
(furthermore against Dravid Samaj),and 
the Indian National Congress was a 

                                                                   
this issue in his various published and 
unpublished works 
6 Ibid. Surya Raju Mattimalla had 
extensively written on this issue in his 
various published and unpublished works 
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Brahmin .Thus Jotiba Phule's talk 
established the framework for what now 
be called Dalitbahujan nationalism,and it 
was in this environment that Ambedkar 
developed as a representetive of 
Dalitbahujan patriotism7.  
Seen from this point of view, there were 
three patriot schools of thought in pre-
1947 hostile to frontier 
struggles.1)Dalitbahujan patriotism 
spoke to by Mahatma Jotiba 
Phule,Babasaheb Dr B.R.Ambedkar and 
Periyar EV Ramasamy2)Hindu 
patriotism spoke to by B.G.Tilak and MK 
Gandhi and 3)Brahmanical Communist 
patriotism spoke to by PC Joshi and SA 
Dange.8  
This proposal, be that as it may, abstains 
from enumerating this history. It is 
principally an examination of the 
accomplishments of the primary stream 
of patriotism that was explained, sorted 
out and incorporated by Babasaheb Dr B 
R Ambedkar9 in the period from the 1930' 

                                                   
7 Aloysius G (2008), “Nationalism 
Without a Nation in India”,p.vii 
 
8 Ibid 
9 The Poona Pact between Gandhi and 
Ambedkar in 1932 is a clear example of 
differences over the political protection of 
the backward classes in the views of these 
prominent nationalist leaders.For 
Gandhi,having separate electorates for 
the untouchables would eventually 
convert them into a class of political 
untouchables whereas Ambedkar 
distrusted the upper caste Hindus in 
protecting the interests of the lower 
castes. Therefore ,by empowering them 
politically,he wanted to ensure the 
eradication and the amelioration of the 
untouchability.See.Ravinder Kumar, 
‘Gandhi,Ambedkar and the Poona 
Pact,1932’ in Jaim Masselos 

to the 1950s.It additionally looks at the 
ensuing 'quiet upset' that guarantees to 
change both the state and common 
society in post-pilgrim India. It proposes 
to analyze this procedure in one 
chronicled stages: (a) the Ambedkarite 
stage. Since proposition is looking into on 
Babasaheb Dr B R Ambedkar and his 
authentic freedom developments for 
Dalits it is archiving on life and mission 
of Babasaheb Dr B R Ambedkar10 as it 
were. 
Wide depiction of the term 'social change' 
would be the adjustment in the nature, 
the establishments, the conduct or the 
social relations of a group of individuals. 
While numerous authentic minutes can 
be distinguished as snapshots of critical 
social change, not all are also 
characterized as snapshots of social 
change. Reform, while demonstrating, 
changes in social relations, organizations 
and practices require a specific sort of 
element. The circumstance of change 
especially requires a subject who can 
change, and a subject needing change, 
who can be instructed.  

                                                                   
(ed),Struggling and Ruling: The Indian 
National Congress 1885-1985,Sterling 
Publishers, New Delhi,1987.A good 
assessment of Poona Pact have taken 
from Asha Sarangi’s “Ambedkar and the 
Linguistic States, A Case for 
Maharashtra,EPW,January 
14,2006,p.157. 
10 Surya Raju Mattimalla, Unpublished 
Ph.D. Thesis, “Intellectual History of 
Anti-Caste Philosophers in India: A 
Study on Babasaheb 
Dr.B.R.Ambedkar”p.76. Surya Raju 
Mattimalla had extensively written on 
this issue in his various published and 
unpublished works 
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The time of social change in India, taken 
generally between the nineteenth and 
mid twentieth century's, is a case of a 
chronicled minute in which the element 
of change is played out. The narrative of 
Indian social change is frequently told as, 
the Indian world class or sub-subaltern 
intelligent people affected by western 
thoughts, analyzed fundamentally their 
social framework and religious 
convictions. The social change measures 
are then credited to achieving a 
renaissance or a 'social-arousing' in 
different parts of India.  
  
One of the main terms is the possibility of 
a group of information or an 
arrangement of thought. In the 
Hermeneutics of the Subject Foucault 
gives a helpful meaning of thought as,  
"Thought",...............Is not ,then ,to be 
looked for just in hypothetical plans, for 
example, those of theory or science; it can 
and should be examined in each way of 
talking ,doing, or carrying on in which 
the individual shows up and goes about 
as subject of learning, as moral or 
juridical subject, as subject aware of 
himself as well as other people. In this 
sense, believed is comprehended as 
extremely type of activity as activity 
seeing that it suggests the play of genuine 
and false, the acknowledgment or refusal 
of guidelines, the connection to one self 
as well as other people. The investigation 
of types of experience can therefore 
continue from an examination of 
"practice"11 - the diverse frameworks of 
activity seeing that they are possessed by 
thought as i have portrayed it here.  

                                                   
11 Foucault,Michael “Preface to The 
History of Sexuality” in The Foucault 
Reader ed.Paul 
Rabinow,NY:Pantheon,1984,pp.334-5 

In any general public prevailing and 
subordinated classes, and their 
philosophies and stories of the at various 
times, don't exist in disengagement 
however in struggle. At the end of the 
day, prevailing belief systems bring 
together the first class and subvert their 
subordinates by denying the last a basic 
understanding or any philosophy of 
dissent that can empower them to change 
their accommodation into a changing 
power that would remake the world and 
make it more libertarian. Marx12

accurately said, 'The decision thoughts of 
society are the thoughts of the decision 
class '.But his over accentuation on 
'material base' in the making of 'class 
framework' is stand out from the 
"religious" authorized 'station framework' 
in India13. 
  
 
 
 
 
 
 
 

                                                   
12 Karl Marx and Frederick Engels, “The 
Ruling Class and the Ruling Ideas”, The 
German Ideology,Section iii,Collected 
Works of Karl Marx and Frederick 
Engels,Volume 5,Moscow 
Publishers,1976,pp.59-62 
13 Surya Raju Mattimalla, Unpublished 
Ph.D. Thesis, “Intellectual History of 
Anti-Caste Philosophers in India: A 
Study on Babasaheb 
Dr.B.R.Ambedkar”pp.215-260. Surya 
Raju Mattimalla had extensively written 
on this issue in his various published and 
unpublished works 
 

 


